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to the rsis who are specialists in spirituality. Their inter-
pretation by later system builders, astika and nastika, led
to baffling complexity both in the framing of the problems
and in their solutions and to consequent intellectual chaos.
It was Vyasa, with his rare genius for Brahmajndna and
synthetic insight into the soul of S^ruti, that discovered, by
the light of reason> its inner meaning and framed it into a
coherent whole in the Brahma Sutras. The subsequent
history of philosophy and religion shows the divergence
between mere metaphysical speculation and religious experi-
ence which has made the former an empty dialectics and the
latter blind faith or dogma. The Sutras of Vyasa are said
by some to be more intellectual than intuitional or spiritual
on the ground that they aim more at a systematic view of
the Upanisads than in stressing the spiritual way of Brahma"
nubhava. But this interpretation is precisely wrong as Vyasa
was both a systematizer and a seer, an dcdrya and a rsi and
his whole aim was to show that the Upanisads are both a
view and a way. Tatva or reality is philosophically expound-
ed in order that the nature of reality may be spiritually
realised. It is the supreme merit of the teaching of Kapis-
thalam Desdkacaryasvami that he as a Vedantin following
the Vyasa way struck the keynote of the philosophy of religion
and rediscovered the synthetic truth that metaphysics and
mysticism are one and there is no divorce between tatvajnana
and anubhava. The supreme value of the synthetic method
of the Svami lies in the co-ordination of the S'ruti and the
Sutras and the determination of their exact meaning without
the aid of the commentaries and the revelation of the organic
unity of the metaphysical, moral and mystic aspects of
Vedanta, namely, tattva, hita and purusartha. The master
thought of the URanisad is in the text "Brahmavid aRnoti